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How Did We Get Here!

any adriver hashad theexperienceof driving dong, listening
to music, and losing onesdlf in thought, and then “waking
up’ totheredizationthey areona
different road than they had been on. Wait a

by Don and Joy Veinot
Secular Humanism Took Over America.” In it, he chronicles the
birth of our nation and certain events which have led usto today’s
culture. An element Dr. Geisler does not
address in his message, which is pertinent

minute! How did | get here? That's easy to
answer. You drovequiteafew mileswhilelost
in reverie, made some turns, passed some
stoplights, and werebasically oblivioustoal
the scenery flying by.

Chrigtianstoday sometimeslook up from
our busy livesand haveasimilar feding. How
didweget here?How did it happenthat babies
can be partidly born and then heinoudy mur-
dered and their bodies harvested for “ parts?’
How can people be serioudy debating such
unthinkable issues (at least as compared to a
few years ago) ashomosexud marriage or hu-
man cloning?When did children start murder-
ing children? When did they start teaching out
and out pagan philosophy in our schools?
When did it become wrong to say anything is
wrong? And that's just our culture.

We aso can become gtartled when we

to our study, is where was the church
through all of this? With his permission, |
will use his outline and add the other side
of the equation that has brought usto where
we are today.

In 1776, the United States of America's
Declaration of Independencewasratified and
signed. In the second paragraph it reads,

“We hold these truths to be self-evi-
dent, that all men are created equal,
that they are endowed by their Creator
with certain unalienable Rights, that
among these are Life, Liberty, and the
pursuit of Happiness.”

Withtheseimportant 35words, America's
“birth certificate’ affirms we are al created
beings (which assumes a Creator) and
acknowledges the rights we have come from
Him

It should come as no surprisethat reason

suddenly notice what is going on in the

church. Divorce rates are high, homosexual

ministersarebeing ordained, many peopleare chas ng after emotiona
experiences without seeming to care that Christian doctrineis under
attack at every turn, political scoundrels are excused and even
sometimes defended by supposed men of the cloth. What is going
on? How did things change so quickly? How did we get here?

And of course, theanswer isthat it didn’'t happen suddenly at
all. We made someturns, we passed some stoplights, and wedidn’t
notice the scenery changing astime sped by. Inthisarticle, weare
going to try toidentify some of the markerswe may have missed on
our journey to the here and now.

How Secular Humanism Took Over America

Dr. Norman L. Geidler has an excellent messagettitled, “How

and faith were intimately woven together in
the lives of America's founding fathers.
Christianstraditionally have been the great thinkers, artists, musicians,
poets, scientists, etc., throughout Christian history, and the influence
of thistraditionwasfdtinthelate 1700saswell. Intellectua and spiritud
pursuitswent hand in hand. Public and private prayer wereasimportant
as public and private debate.
The Age of Reason
But this doesn’t mean the United States of America was neces-
sarily founded asa* Chrigtian” nation. Chrigtianity had astrong influ-
enceamong the founders, even though some of them were deistswho
denied the miraclesof Scripture. Whilethey believed God created ev-
erything that exists, and that we would ultimately stand before Him to
(Continued on next page)
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“...Get Here” (Continued from page 1)
account for our actions, afew went so far as
to spesk out againgt the Bible (e.g., Thomas
Paine's book, The Age of Reason). The new
government secured and protected freedom
of worship partialy because of the oppres-
sveness of the European state church sys-
tem, but also because voices aready were
being raised questioning whether Christian-
ity wasthe only truefaith.

Despite the propaganda of recent myth-
makers, the period extending from the
American Revolution to the beginning of the
nineteenth century was, in reality, aperiod of
steep decline for the church in both North
Americaand Europe. Church attendancewas
at an dl-time low, and many churches that
survived were in the process of abandoning
their commitment to the Scriptures. The
corrosive influence of Enlightenment
philosophy pervaded America's ingtitutions
of higher learning, turning thousands of
young minds against the Gospel. Public
morals had reached low-ebb, and some even
wondered out loud whether Chrigtianity itself
would survivemuch longer.

Spiritually speaking, this new nation
started down a very unsteady and uncertain
coursethat would requiredivineintervention
and correction. Fortunately, God remembered
the spiritual faithfulness of the early colonia
settlersand sent the Second Great Awakening
in the early 1800s. If He had not intervened,
today’s America would look very different
indeed fromtheonewithwhichwe refamiliar.

We can bethankful God'smercy andthe
Christian roots of American culture helped
her westher these early storms. But seeds of
Secular Humanism were sown during that
period and would bear bitter fruitin our times.

History has taught us to expect such a
great revival asthe Second Great Awakening
would be followed by a period of spiritual
chaos, as Satan vigorously countered the
move of God with amoveof hisown. Hence
the nineteenth century gave birth to many
false “Christian” movements propagating
many newly minted false gospéls.

Cult Explosion

It was a period marked by the
“democratization” of religiousbelief—atime
of folks doing spiritually what was right in
their own eyes and following whatever
spiritual fads and gurus that appealed to
them. Indisputably, there was much
“spiritual” fervor during this period, but
“spirituality” does not necessarily have
anything to do with the Christian faith. The
schools of the higher critics had begun
“demythologizing” the Scriptures—
separating thefaith from " the book” that had

acted asits anchor throughout the centuries.
Mysticd pied piperswere morethanwilling
tofill thevoid left by agradua abandonment
of the fundamentals of the faith.

In 1830, a young Occultist, treasure
seeker, and teller of tall tales by the name of
Joseph Smith published abook now known
asthe Book of Mormon. Spiritism, although
condemned in the Bible, had become
popularly accepted, so Smith's claims of
visits from “Heavenly Father” and Jesus
werereceived without difficulty by some.

A few yearslater,in 1843, aBaptist min-
ister by the name of William Miller believed
he had discerned the actud date for the re-
turn of Christ. Many of Miller’s followers
(known as Adventists) sold their possessions
and awaited Christ’s arrival at the predicted
time. It didn’t happen. Miller then “redlized”
his calculations had been “off” by ayear, so
heand most of hisfollowersgeared upfor the
new date of Chrigt’s arrivd—which passed
without incident. Thisfalse prophecy became
known as “The Great Disappointment” for
obvious reasons.

Out of the ashes of “The Great
Disappointment” cameyet another new sect.
A young Adventist woman by the name of
Ellen Harmon (later tobecomeEllen G. White)
claimed she had received a revelation from
God to the effect that Miller’s date had been
correct after all—only theexpected event was
wrong! According to White, 1844 was the
date Christ entered and cleansed the
sanctuary. Though she offered no proof for
her assertion, many of the “greatly
disappointed” attached themselves to her.
This movement became known as the
Seventh-day Adventist Church and had its
forma beginningin 1863. EllenWhitehad dso
“received revelation” that Sunday worship
was the “mark of the beast” and true
Chrigtiansmust keep the Sabbath and worship
on Saturday.

The Adventist movement, started by
William Miller inthe 1840's, continued to split
into numerous competing sects. Charles Taze
Russell founded one of these Adventist
“cousing’ in the 1870's. He broke with his
Second Adventist mentor, Nelson Barbour,
and began publishing Zion's Watchtower in
1879. He had dready rgjected much of the
Chrigtianfaith and claimed—as Josgph Smith
and Ellen G. Whitehad claimed beforehim—
that hewas"restoring” thetrue Chrigtianfaith.
He was a religious eclectic who borrowed
doctrinesfrom various Occult thinkersof his
day and mixed them all together with run-of-
the-mill Adventism to create hisnew “Bible
Student” movement. He adopted such
Occult/pagan ideas as pyramidology,
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phrenology (purporting to proveaman’scharacter by the shapeof his
brain), and various other mystical and occult teachings. He also
predicted theyear of Chrigt’sreturn (1914) which, of course, failed and
proved Russell was a false prophet. Russall believed and taught he
was God's channel, and that it was necessary to study his books to
gain atrue understanding of spiritual things. Today, the group Russall
founded hasbeen splintered into hundreds of different sects. Of these,
thelargest isthe Watchtower Bibleand Tract Society, popularly known
as Jehovah's Witnesses.

A New Age of Age-old Mysticism

In 1875, ametaphysical movement called the Theosophical Soci-
ety wasfounded by Madame Helena PetrovnaBlavatsky. Thismystic
taught God'swisdomisfound in al religions—with the possible ex-
ception of biblical Chrigtianity. Her disdain of Christianity isvery ap-
parent in this statement,

“The name has been used in a manner so intolerant
and dogmatic, especially in our day, that Christianity is
now the religion of arrogance, par excellence, a step-
ping-stone for ambition, a sinecure for wealth, sham,
and power; a convenient screen for hypocrisy.™

Science and Health, by Mary Baker Eddy (another religious
mystic), wasalso publishedin 1875. Eight years|ater, in 1883, theKey
to the Scriptureswasadded. Essentially, Eddy taught Hinduism using
Chrigtian terminology. Shetaught lifeisan illusion—that thereisno
physical world—and, therefore, no such thing as sickness. Any
symptomsof illnessoneexperienced weremerdly aprobleminthinking.
Of course, it was claimed this teaching came from God—that Eddy
was merely achannel of theinformation to mankind. The Church of
Chrigt, Scientist (ak.a. Christian Science) was founded in 1879 in
Charlestown, Massachusetts.

Another “mind-science” group began in 1889. Caled smply
Modern Thought, it was started under Charles and Myrtle Fillmore
and borrowed heavily from New Thought and Chrigtian Science. In
1890 thenamewas changed to Christian Science Thought, then simply
to Thought in 1891, and renamed in 1895 as Unity, and isnow known
as the Unity School of Christianity. Hence, there is good evidence
they gave alot of thought to their name, if nothing else.

These were just severa among scores of strange new religious
movements, aberrations and cults that either sprang from America's
own spiritual soil or opportunistically invaded it from overseasduring
the nineteenth century. Christians were not the only ones concerned
about someof thesemovements. Samud Clemens(ak.a Mark Twain),
for example, expressed alarm at the growing financial and political
clout of Chrigtian Science. And early Illinoisresidentsrose up against
the misdeeds? of their Mormon neighbors. Joseph Smith was jailed
and eventually killed in an exchange of gunfirewith an enraged mab.
Atheism Goes Mainstream

Onthephilosophical front, in 1848, the Communist Manifesto, by
Karl Marx and Fredrich Engels, was published. Theseindividualstook
an essentialy materiaistic view of life. Intheir view, manisredly in
control of hisown destiny and had made remarkable progressin con-
trolling theforces of natureand growing toward his creative potential.
It wasawell-constructed view and Marx, aformidable polemicist, ar-
gued his points with vigor.

In 1859, dleven yearslater, Charles Darwin published hiswork—
On the Origin of Species. The first printing sold out the first day of
publication. At thisjuncture, thereligious and scientific communities
beganto part ways. Naturdistic materidisn wasdisplacing theBiblical
account of origins. Suddenly, faith and reason seemed to be mutualy

Darwinian Evolutionrocked theworld. For many; it utterly changed the
view of our placein theworld, and indeed, our placein the universe,
and the heregfter.

Friedrich Neitzche, dthough an Atheist himsdlf, redized themoral
implicationsinherent in auniversewithout God. In hiswork The Gay
Stience (sec. 125), he penned the words,

“God is dead! God remains dead! And we have killed
him! How shall we console ourselves, the most mur-
derous of all murderers? The holiest and the mightiest
that the world has hitherto possessed, has bled to death
under our knife - who will wipe the blood from us?”

Neitzcheredlizedif thereisno God to Whom we are accountable
and to Whomwe owe obedience, then al thingsarepermissible. There
really isno right or wrong, good or evil in such auniverse—thereis
just predator and prey.

Dis-harmonic Convergence

As we have aready pointed out, this was aso a period when
theological liberalism and spiritistic occultism were competing with
Chrigtianity for the allegiance of mankind. The Scriptures had been
under attack by the schools of higher criticsfor sometime, and more
and more they were being viewed as myth and fable to be believed
only by the uneducated and fearful.

Perhaps if it had been Atheism aone, or Occultism aone, or
Liberalism done, or the explosion of religious cults aone that the
church had to face, it may have put up a better fight. But with the
convergenceof al of theseat the samepoint intime, vast inroadswere
made againgt the truth of the Gospel. When the light of the Gospel
grows dim in any society, darkness takes over. Little could anyone
have imagined, however, that these nineteenth century religious and
secular philosophieswould leave their bloody footprints al over the
twentieth century.

Christians occasionally defended their faith agai nst these new
religious movements and atheistic philosophical ideas that were
proliferating, but the response of the Church waslargely haphazard
and uncoordinated. By the end of the nineteenth century, Christians
had managed to forge many interdenominational alliancesin such
important areas as evangelism (e.g., D.L. Moody’s ministry) and
youthwork (e.g., the YMCA). Yet, any major united effortsamong
Christians to “earnestly contend for the faith which was once
delivered unto the saints’ (Jude 3) was, perhaps, 50 to 60 years
away from being realized. Meanwhile, major historical eventswere
on the horizon — events many Christians would misinterpret as a
signal to withdraw from interaction with society and culture
altogether and complacently await the Second Coming.
Ushering in the Kingdom

As the nineteenth century came to a close, times were good.
Many people both inside and outside the church believed the world
was witnessing the dawn of a*“Golden Age.” They could point to
marvelous technologica advances—railroads, steamboats, electric
motors, the telegraph and telephone, refrigeration, the light bulb—
and ahost of other inventionsthat were beginning to greatly raisethe
standard of living. Everyone became convinced even greater marvels
were right around the corner. The 1800s had given birth to mass
communication, rapid transit, and the domestication of electricity for
human use. It gave usbreakthroughsin astronomy, medicine, physics,
and just about every science you can name. Why would anyone
doubt that soon cures for every disease would be found along with
solutions for the age-old problems of poverty and war?

The genera optimism of the age fueled the popularity of

o . , S X “postmillenniaism”—the bdief (held by many Christians) the church
exclusive ideas. Darwin applied his view to humans in 1871, and (Continued on next page)
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“...Get Here” (Continued from page 3) )
would soon usher inthelong-awaited Millenniumfollowed by Christ’s

return to accept HisKingdom. Libera Christians carried doft by that
same optimism believed thetwentieth century would be“ the Christian
Century” inwhich their “gospd” of the* universal fatherhood of God
and brotherhood of man” would spread throughout the world, result-
inginglobal peaceand harmony. They even began publishing amaga-
zine named The Chrigtian Century, which has somehow survived the
twentieth century’s global wars and holocausts and is published un-
der that same name today. The “ Christian Century” produced atroci-
ties on a scale never imagined by these hopeful humanists. To say
their optimism about human naturewas misplaced would be an under-
statement indeed.

Christians in Retreat

Neverthd ess, beneath the surface of all thisburgeoning and near-
deliriousoptimism, therewasamplereason for concernamong Bible-
believing Chrigtians. Far fromagloba embracing of the Christian Gos-
pel, theworld wasrapidly turning to mysticismand the Occult tofill its
spiritual need. The Scriptures were being further undermined by the
higher critics. The Christian doctrine of origins was under attack by
the scientific community. Atheistic philosophers had becomethein-
tellectua elite. Schoolsof higher learning, such asHarvard, Yae, and
others—originaly founded to train ministers—had long since aban-
doned the Christian faith and, indeed, seemed hell-bent to destroy it.
Christians generally had no well-developed intellectua response to
defend their faith againgt these challenges and so gradually began
retreating from culture.

In 1893, thefirst Parliament of the World'sReligionswasheldin
Chicago. It was predominantly aChristian event, but avery articulate
individua from Indiaby thename of Swami Vivikanandamadequitea
favorable impression upon the assembly. East met West as Hinduism
had now officialy madeitsway to America. Vivikanandacaptured the
minds and hearts of those attending. Hinduism and Darwinian
evolution (which was being more commonly accepted) are very
compatible belief systems. Darwinism asserts physical evolution
through change and adaptation from lower forms of life to higher
formsof life; Hinduism assertsspiritual evolution from lower formsof
lifeto higher formsof lifethrough reincarnation.

In an effort to address these attacks on the faith, R.A. Torrey
edited a five-volume work published in 1909 titled simply, The
Fundamentals. Christians who rejected theological liberalism and
affirmedthecardina truthsdelineated inthese bookscameto beknown
as"Fundamentaists.” Initsearly days, Fundamentalism wasabroad-
based movement of generdly well-educated pastors, theologians, and
lay people from a variety of denominational backgrounds. They
disagreed over many things, but they shared ahigh view of the Bible
asGod'sinerrant Word and awillingnessto engage secular culture on
issues essential to the Chrigtian faith.

While The Fundamentals contains some flawed essays, it aso
preserves evidence that at the dawn of the twentieth century, there
weredtill conservative Christianswho could think deeply and articulate
clearly on intellectual matters important to the Gospel. It wasdso a
hopeful sgn Christianscould uniteto carry out the biblically mandated
defense of the faith.

Postmillennialists may have taken this as yet another hopeful
signthat the Millennium wasimminent—error wasnow being refuted!
However, with theincredibledestruction, carnage, and human suffering
brought about by the Great War (known today asWorld War 1) only a
few yearslater (1914-18), thepostmillennia hopesof both conservative
and liberal Christians were dashed. Europe — the continent with the
world's most concentrated assortment of “Christian nations’—had

daughtered 10-million of its own in a four-year bloodbath in which
every invention that supposedly heraded the Millennium had been
pressed into murderous service. Plowshares had been beaten into
swords; pruning hooks into spears. By the time the U.S. had entered
thefray, wordslike“atrocity,” “trench warfare,” and even “ genocide”
had already becomefamiliar wordsin the American vocabulary.

The Ascension of Dispensationalism

By 1920, theoptimistic, classic theological liberalism of thenine-
teenth century was dead, but so was optimigtic, conservative Chris-
tianity. While dejected liberal s turned to such fresh theological devel-
opmentsas Karl Barth’s* Neo-Orthodoxy,” many conservative Chris-
tians (by now sometimes called Fundamentalists) turned away from
postmillennialism and toward the premillennial view which denied the
church would ever usher in the Millennium. Sobered by the lessons
learned of the depths of human evil, many now believed thingswould
only get worse and worse until Christ Himself cameto interveneina
global Armageddon. Most who held this view called themselves
“dispensationalists.” Prior to the catastrophe of World War 1,
postmillennialists had scoffed at dispensational premillennialists for
their pessimistic outlook. Not anymore—the tables had turned.

One of the things postmillennialists feared would happen if
dispensationalism spread throughout the church wasthat Christians
would give up trying toimprove theworld around them and withdraw
from society in general. Such isolationism was by no means an
essential feature of dispensationalism, but some of the more extreme
elementsin that movement displayed those tendenciesand justified
the fears of the postmillennialiststo an unfortunate extent.

A considerable number of dispensationdigts, though certainly not
al, reasoned if society wasonly goingto deteriorateuntil Christ returned,
why waste time, energy, and resourcesto effect only limited, short-term
betterment? Why get involved in civic affairs such as the public school
sysem? Why dirty our hands in the political arena or run for public
office? Why debate with Atheists or try to reach out to cultists with an
gpologetic for the faith? The ship was going down. So, as far as some
were concerned, dispensationalism had provided for many atheologica
basisfor completewithdrawa from“thispresent evil age.”

Of course, not al conservative Christians, dispensational or
otherwise, were convinced this was the right path to take, but in the
mid-1920s, amediaevent would cause most Fundamentaliststo beat a
hasty retreat from engagement with society inthe cause of the Gospel .
A Pivotal Event

By thisjuncture, Darwinian Evolution had made great stridesin
science and education and was moving quickly into every aspect of
cultural thinking. To stem the tide and protect its young people from
this anti-Christian notion, the state of Tennessee passed a law
forbidding the teaching of evolution in school. The ACLU—ever the
champion of the* oppressed”’—advertised to find ateacher willing to
step forward and challengethelaw in court. A part-timeteacher, John
Scopes, took the step. Looking back, the 1925 trial was probably more
hypethan anything el se and served primarily to get thetown of Dayton,
Tennessee on the map. The textbook John Scopes was using would
be an extreme embarrassment to enlightened Humanists of our day,
teaching asit did that blacks are the lowest form of evolved humans
while Caucas an Europeanswerethe highest formsof humanity. Today,
such blatant racismisinill repute.

Thetheatre of the event wasthe main attraction to the masses—
it was billed as a clash of titans. William Jennings Bryan came to
town to defend the law; Clarence Darrow to argue the law was
unconstitutional. In reality, of course, this battle was not really
fought over science or law. It was fought over competing faiths—
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theDarwinist’sfaith inthe Theory of Evolution versusthe Christian’'s
faithin God and the Bible, and the stakes were high. The ultimate
winner would be the one to set (or upset) the moral boundaries for
thenation and theworld. For approximately 1700 years, Chrigtianity
had been the predominant worldview, but the world was about to
witness “the changing of the guard.”

Ironically, during the Scopestrial, Clarence Darrow argued it
would be sheer bigotry to teach only oneview of origins—ironicin
light of the fact Darwinists today demand we only teach one view
of origins—theirs. But that's another subject for another day.

The Chrigtian “side” prevailed in the trid, but the battle for the
minds of the succeeding generations was only beginning, and the
church wasill prepared for the fight. The young would be the target;
“intellectua acceptance” would bethebait. Inthe course of time, many
young peoplewhowereraisedin Chrigtian or nominaly Christian homes
were sent to the universities, where they were taught to abandon the
faithinwhichthey wereraised and embracethe“thinking man’s’ faith
of Secular Humanism and Darwinian evolution.

Phillip Johnson in hisexcellent book, The\Wedge of Truth, tells of
onesuchindividua, Philip Wentworth, who entered Harvard in 1924.
Johnson points out that in 1932 the Atlantic Monthly published
Wentworth'sessay What College Did to My Rdligion. Johnson himself
entered Harvard in 1957 and writes,

“We both encountered an institution that had long
ago abandoned its origins as a seminary for Christian
ministers and was pursuing its current naturalistic faith
with at least as much confidence as the seventeenth-
century Puritans had once had in the providence of God.
Wentworth says he came to Harvard with a strong Chris-
tian faith, which was then (to his surprise) undermined
by the education he received there.™

Christians Leave Academia

Despitethefact old-linetheological liberalismwasin disarray
and decline after World War |, it retained its hold on American
institutions of higher learning by effectively shutting conservative
views out of higher education. Fundamentalists responded in kind
to protect their flock, differing only intechnique. What liberals had
accomplished through the political manipulation of the academy,
Fundamentalists accomplished through sheer authoritarianism.
Christian young people would be kept “safe,” not by training
Christian youth to respond intellectually to the liberal arguments,
but by keeping them out of liberal universities. Thus, liberal views
simply would not be heard except as they were filtered through
Fundamentalist polemics. Certainly no dialogue between the two
camps would be encouraged.

As aresult, the 1930s witnessed the isolation, intdlectud stagna
tion, andideol ogica hardening of the Fundamentaist Movement.” What
began as an attempt to bring Chrigtians back to the fundamentas of the
faith and stem thetide of apostasy, now forsook atogether the notion of
chdlenging culture and answering the attacks on the faith. Chrigtians,
having abandoned the indtitutions of higher learning, started a sort of
“Chrigiansonly” collegeand university system cadled the Bible College
Movement. Over the next 10-15 years, about 200 Bible Colleges were
founded. Frequently, these schoolsmerely indoctrinated Chrigtian young
people, teaching themwhat to think instead of howtothink. By and large
they abandoned academic scholarship and replaced intellectud pursuit
with an authoritarian approach to higher education.

And Then Along Came John

Just as Fundamentalists were climbing down into their cultural

manholes and pulling the covers over their heads, seeds of radical

socia change were being sown. In 1933, John Dewey authored the
Humanist Manifesto. Init, he argued there is no Creator, no creation,
and no mora absolutes. This was a sharp departure from the birth
certificate of the nation—the Declaration of Independence—which
affirmed belief inall three. In 1934, Dewey authored the book titled, A
Common Faith, in which he further argued for abortion, euthanasia,
and for the aggressive teaching of these views.

Social Darwinism was flourishing, largely unchecked by the
Christian community. Social Darwinistsbelieved the human race could
be perfected through genetics and selective breeding. Adolph Hitler
was a Socia Darwinist who loathed Christianity as ardigion of the
weak and hoped to help evolution produce the ideal man through
“purifying thegenepool,” murdering both physicd andracid “inferiors’
to alow the superior Aryan “superman’ to evolve. Many Americans
donot realize eugenics(asthis” selective breeding” programiscalled)
wasnot redly anew ideainthe 1930's, nor wasit confined to evil Nazis
in Germany. The Nazishad the ruthlessleaderswith the power to turn
theseugly and evil ideasintolegally sanctioned murder, but the German
eugenicists borrowed the theory from America and England where
these ideas were born.

American Feminist leader VictoriaWoodhull, whoin 1872 became
thefirst woman to be nominated for president by apolitical party, Stated,
“Thus society, while expending millions in the care of
incurables and imbeciles, takes little heed of or utterly
ignores those laws by the study and obedience of which
such human abortions might have been prevented from
cumbering society with their useless and unwelcome pres-
ence. Grecian and Roman civilizations were, it is true,
deficient in the gentler virtues, the excess of which in our
day is hindering the progress of the race rather than help-
ing or ennobling it. They, by crushing out the diseased and
imperfect plants in the garden of humanity, attained to a
vigor and physical development which has never been
equated since. And in so doing they were entirely in ac-
cord with nature, whose mandate is inexorable, that the
“fittest” only shall be permitted to live and propagate. She
is a very prodigal in her waste of individual life, in order that

the species be without sport or blemish.

Not so our modern civilization, which rather pets its
abortions and weaklings, and complacently permits
them to procreate another race of fools and pigmies as
inane and useless as themselves.™

Margaret Sanger, greatly honored today asthefounder of Planned
Parenthood, pushed the eugenics idea even further than had past
adherents. As adevout Humanist and evolutionist, she advocated the
eimination of “inferior” human beingssuch asthe poor and minarities.
Their problems, in her view, weighed down society and held back the
superior human stock—the wealthier and supposedly more highly
evolved whiterace.

“She bluntly defined ‘birth control,’ a term she coined, as
‘the process of weeding out the unfit’ aimed at ‘the cre-
ation of a superman.” She often opined that ‘the most
merciful thing that the large family does to one of its
infant members is to kill it,” and that ‘all our problems
are the result of overbreeding among the working class.’

Sanger frequently featured racists and eugenicists
in her magazine, the Birth Control Review. Contributor
Lothrop Stoddard, who also served on Sanger’s board
of directors, wrote in “The Rising Tide of Color Against
White World-Supremacy” that ‘[w]e must resolutely op-
pose bhoth Asiatic permeation of white race-areas and
Asiatic inundation of those non-white, but equally non-

Asiatic regions inhabited by the really inferior races.’ ™
(Continued on next page)
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“...Get Here” (Continued from page 5)
“Roots” of Black Liberal Theology

It would be wonderful to report racial discrimination and
segregation were not aproblem within the church—that God' s people
would never have allowed such obviously (to us) unchristian and
patently unfair thinking and practice to hold uncontested sway in
their midst, but sadly, they did. It isalwayseasy (and usually unfair)
to judge the ignorance of the past by present-day enlightenment. It
was, it would seem, ablind spot rather than aconsciously malicious
way of thinking. We dare not harshly judge those who were of
another time, because, for all we know, we may be judging people
who were, in many ways, better persons than we are. But we can
judge what took place. The ignorant and virulent racism that stains
our past was cruel and immoral—adark seed sown that has reaped
the whirlwind both socially and within the church, doing terrible
damageto thewonderful Christian unity that might have been, should
have been, but may never be. How tragic—what a waste! Blacks
were excluded from the “Christian only” Bible colleges and
universitiesthat had shamefully turned out to befor “white Christians
only.” A few yearslater, blackswho wereto betrained for theministry
went to the school sthat woul d accept and even provide scholarships
to them—the liberal institutions which had been utterly abandoned
by the church and which were in the business of destroying the true
faith. Thisgave birth in the 1960sto anew black liberal theology, or
as Dr. Jerry Buckner putsit, “The Cult of Black Liberal Theology.”
This development has not turned out to be any better for society or
the church than the racial segregation of old, since it has become
another seemingly insurmountable wall of division among those
who should be working in harmony to preach the Gospel to alost
world.

The Neo Harold

By thelate 1940s, several Christians cameto realizethe previous
two decades of an increasingly narrow brand of Fundamentalism had
produced avery rigid, inflexible, and academically poor church. They
realized, not only hadn’t they reached theworld for Chrigt, the church
was steadily losing influence. Eventualy, as many Fundamentdists
publicly identified themselves with questionable issues such as
opposition to new Bible trandations or became vocal supporters of
racia segregation, tensionsbeganto risewithin Fundamentalism. Many
who originally identified with the movement either abandoned it or
kept very quiet about their affiliation. The promising start
Fundamentalism exhibited at the beginning of the twentieth century
wasnow becoming intellectually backward and academically ingrown
asthemovement steadily marginalized itself within society.

Many conservative Chrigtians felt there were only two choices:
stay where they were and endure parochiaism (and even parancia) or
compromisetheir convictionson Scripture by joining aliberal church.

In 1947, Harold Ockenga (pastor of Park Street Churchin Boston,
MA) preached asermontitled, “ A New Evangedlicalism.” Hisdesirewas
to bring the church out of thefortressmentality in which they werenow
trapped by recovering thespiritua dynamic of theevangelica movements
of the eighteenth and nineteenth centuries. Even though these new
evangelicals still considered themselves Fundamentalists,
Fundamentalist hard-linersalmost immediately began accusing thisnew
group of compromiseand disdainfully labeled them “ neo-evangelicals.”
Keepers of Rules

By 1950, conservative Chrigtians had become more defined by a
particular set of “do’s’ and “don’'ts’ than by answering the “what’s’
and “why’s’ of their beliefs. Their world had become nestly divided
into " the black hats” and “ the white hats’ —the good folks and the bad.

Theanti-intellectud faith of the Christian community had pretty much
been didtilled into a set of dress and behaviora codes. “The rules’
stated clearly Christian men must have short hair, women must dways
wear dresses. No one could listen to musicwith a“junglebeat” or go
to movies. And of course, no good Christian would “drink, smoke,
chew, or date girlsthat do.” Theseissues are primarily external and
represent a very Americanized form of Christianity. The Biblical
teaching that a Christian should be sdlt and light in adark world had
largely been eroded from thefaith.

The Times, They Are a’Changin’

Little did these Christians know they were riding the cusp of a
huge societal rebellion, a rebellion that would shake their isolated
world. Their moral, ethica, and behavioral rules, largely respected
and somewhat emulated by even the secular society of the 1950's,
cameto represent “ the establishment” that had to be toppled, and the
rulesthat had to be broken in a quest to create “the perfect world.”

To say Fundamentalists mounted no serious concerted
response to these monumental cultural paradigm shifts is an
awesome understatement. Many weretoo busy fighting the bogey
of encroaching Modernism to notice the vast changes that were
about to burst on the scene, that their children and grandchildren
would befacing when they came of age. They would not, however,
be able to keep their heads in the sand much longer. Along with
the skyrocketing birthrate of the “Baby Boom” came mounting
fears about a generation that was being raised in a “permissive
society” and seemed to be getting out of control.

At thispoint, Darwinism and Secular Humanism had dominated
educationintheuniversitiesfor nearly 30 years. Theeducatorsgradu-
ated attorneys, judges, politicians, not to mention teachers, and uni-
versity professors who were fairly well schooled in Socialism and
intent on creating a new Utopia for mankind. Over the previous 30
years, the country had lived on the borrowed capita of Christian
morasor what hasbeen called aChristian hangover. The* hangover”
was about to wear off.

In 1961, the Supreme Court ruled Secular Humanismareligion.
Indeed, it is areligion—one in direct conflict with the founding
document of the United States. In 1962, after a300-year tradition,
the Supreme Court banned prayer from the public classroom. In
1968, the Supreme Court ruled the teaching of evolution could not
be banned from school. These decisions rocked the Christian
community—the world they had wanted to ignore was invading
their sanctuary, forcing them to pay attention. From the Christian
perspective, al went downhill from there. The explosive Roe vs.
Wade decision (that legalized abortion) would be handed downin
another five years.

The early 1960s brought The Beatles from England. After be-
coming the mogt successful rock musicians in the western world,
they went east in search of spiritua enlightenment. They were quite
instrumentd in popularizing Hinduism and eastern thought with the
current crop of college students. And there were a lot of college
students—by 1967, fully one-half of the U.S. population was less
than 21 yearsold—and, by 1968, it had becomefrighteningly obvious
during the anti-war protests how much damage these youths could
do! The nations of President John F. Kennedy, Martin Luther
King, and Robert F. Kennedy, aswell asthenotoriouscrimeslikethe
“hippie’ Manson murdersadded to the socia turmoil andtothefears
of traditiona and law-abiding Americans. The decade of the 1960s
became the crossroad intersection with no stop signswherethe com-
peting worl dviews and philosophies were about to collide.
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Generational Conflict

It would be unfair to caricature thewhole of the’ 60sasone, long,
hippielove-in. Intheearly ’ 60s, youth rebellion had pretty much been
limited to the occasional street and motorcycle gang. With apresident
who mirrored their own youthful idealism, this generation exchanged
their Mickey Mouse earsfor membership in the Peace Corps, and the
future was full of hope. Young people believed they were able to
isolate American politica demons and send Freedom Ridersto exor-
cise them. But, with the President John F. Kennedy assassination,
youthful idealism began to fade, and with the troop buildup in Viet-
nam, it seemed ready to disappear dtogether.

It hel psto remember the discovery of the German concentration
camps and the Jewish Holocaust was only about 20-years old back
then. And the post-World War |1, Nuremberg, war-crimestrialshad l eft
theworld to ponder the haunting refrain that was used to justify more
than ten-million, savagemurders. “Wewereonly following orders.” In
light of thismonumental horror, it wasonly natura the next generation
should recoil from the dangers of unquestioned authority.

Added to thiswas the rediscovery of America's own heritage of
civil disobedience for the cause of liberty and justice—which re-
established a place of honor for protest and the confrontation of
seemingly abusive authority in American life. The previous decades
of cultivationintheingtitutionsof higher learning wereableto witness
the maturing of their views. By al accounts, the “Free Speech
Movement” on the campus of Berkeley [CA] University in 1964 (a
symbol of student protestinthe’ 60s) wasamost areligiousexperience
for those in attendance. The violence that later came to characterize
the’ 60s can be seen as youthful idealism turned angry.

Thevast mgority of these young people of the’ 60swere among
“the best and brightest” of their time and would have been so in any
generation before or since. But, their parents reasoned, if tomorrow’s
leaders were brawling with the local “fuzz” in Chicago, blowing up
college buildings, burning draft cards, inciting riots, taking drugs,
challenging traditional sexua morality, listening to raucousmusic, and
making ageneral nuisance of themsalves, what hopewastherefor the
future? Shaking off the vestiges of society’s* Christian hangover,” dl
traditiona moral val ueswere questioned by theyoung and summarily
discarded in favor of the new moral values spurred on by youthful
idealism and Marxist philosophy. While the WW2 generation was
thrown completely off guard and didn’t know what to think about their
offspring’s radical bent, the younger generation judged the older
generation’s“mordity” by their new “ enlightened” moral system. How
could “the older generation” make a claim of morality (the thinking
went) when they alowed materialism, racism, sexism, and all those
other evil “-isms” to flourish without protest under their watch? New
“sins’ rapidly replaced the old. Sex before marriage, for example,
couldn'tbeasin, sinceit “ didn’t hurt anybody.” But war —for whatever
“good” reason—was obvioudy a SIN!

The older generation’s problem in defending their culture was
smilar tothechurches problem of the past century whentheir Chritian
faith began to be challenged by emerging philosophies. Even though
the Biblecommandsbelieversto be prepared to give areasoned defense
for theirfaith (1 Pet. 3:15), they had noideaof how to defend it because
never intheir wildest dreamsdid they imaginethey would haveto. The
wallswere high, the fortress was impenetrable. In the same way, the
WW?2 generation felt American culture and values were safe—they
had just recently rescued the world from Nazi Germany, and life was
good. Intheir minds, the superiority of American culture, morals, and
worldview was self-evident. Certainly, they never expected to be

confronted and condemned by their own children for whom they had

sacrificed and to whom they had handed the world on aplatter.
Like A Bad Dream

The 1970s witnessed the fruit of the secularization of the culture
over the previous 40 or 50 years. The anti-establishment youth were
busy shaking off the shackles of morality and responsibility. Timothy
Leary (proponent for the drug “LSD”) and others had educated them
to rgject such Victorianideas. Thejudiciary, which had been educated
in the secular ingtitutions, decided human life was less valuable than
previoudy believed and passed Roe vs. Wade. On therdligious front,
young folkswere busy embracing Eastern Mysticism. The JesusMove-
ment was born. Calvary Chapd wasevangelizing theyouth cultureon
the beaches of California. Bands of roving “Jesus People’ traded in
quits, ties, and church organsfor sandals, tie-dye shirts, and guitars. A
new group called TheIngtitutein Basic Youth Conflictsskyrocketed in
attendance as founder Bill Gothard taught about the need for author-
ity. Pastor/Professor Gene Getz wrote about the Measure of the Church
and The Measure of a Man. Other churches and pastors were seeking
just the right program to stop the hemorrhaging of the pews. Seeing
Getz' success, they bought leisure suits, overhead projectors, and
bargtools. Training Christians to defend the faith and preparing them
to confront the culture intellectually was but a distant memory. In-
stead, the response to the rapidly sinking culture was the founding of
theMora Mgjority under the Reverend Jerry Falwell. Mark Noll, inhis
book The Scandal of the Evangelical Mind, noted that,

“When faced with a crisis situation, we evangelicals usu-
ally do one of two things. We either mount a public cru-
sade, or we retreat into an inner pious sanctum.”

We are not saying it is necessarily wrong to mount a crusade
concerning public morals, nor arewe casting agpersionsuponindividua
piety. We are saying that not enough emphasis is being placed upon
the value of truly understanding and effectively communicating the
faithtothelostinour circle. Weneed far moreteaching on how to make
a reasoned defense of the faith, not with placards, but with sound
responses to specious arguments against what we believe.

Through the 1980s and 1990s, the new trend was church-growth
models. How could we convince the increasingly sophisticated and
sdlf-centered popul ace to come back to the churches? Proper marketing
techniqueswere stressed. Many pastorsweretrainedto belike corporate
CEOs—whose job it was to broaden the market base. The “ seeker-
sengitive’ and “purpose-driven” church was born. Again, there is
nothing wrong with the church seeking to be “relevant” to the needs
of the peoplein the community or to“ meet them wherethey are.” But,
if wetry too hard not to offend the unchurched, we will haveto cloak
or “water down” the Gospd, whichis, by itsclaimto betheonly way of
salvation, highly offensivein our politically correct culture.

Then thereis our emphasis on fedlings. Too often in the modern
church, the idea of loving the Lord your God with al your mind has
been given the back seat to feeling good about God. There hasbeen a
180-degreeturn from, say, the Puritans of the mid-nineteenth century
to the third millennium. As J.P. Moreland (Professor of Philosophy,
Tabot School of Theology) pointsout in hisexcellent book, Love God
With All Your Mind,

“While generalizations can be misleading, it is safe to
say that from the arrival of the Pilgrims to the middle of
the nineteenth century, American believers prized the
intellectual life for its contribution to the Christian jour-
ney. The Puritans were highly educated people (the lit-
eracy rate for men in early Massachusetts and Connecti-
cut was between 89 and 95 percent) who founded col-
leges, taught their children to read and write before the

(Continued on page 14)
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ago when atiny spot appeared on her face. Asamember of

the Church of Chrigt, Scientist (CCS), Suzanne believed she
could heal the spot by understanding her “true” nature as the
perfect, spiritual ideaof God. Shefaithfully held to thisideaasthe
spot grew into alump and finally devel oped into ahuge, cancerous
tumor that engulfed her left eye and part of her mouth. The cancer
spread throughout her body, eating her from within as well as
consuming much of her face. She spent thelast monthsof her lifein
bed, clingingto her Christian Sciencefaith asaseriesof practitioners
(professional Christian Science healers) “treated” her with Christian
Science prayers and told her that nothing was wrong with her.

Variations on Suzanne's story have been played out over and
over in Christian Science homes, although usual ly with less obvious
drama since most diseases remain
hidden within the body. Nevertheless,
quiet carnageisapart of the Christian
Science culture and has undoubtedly
contributed to the mass exodus
experienced by the CCS over the past
fifty years. While CCS membership
stood at over aquarter million during
the 1930's, estimates suggest it has
falen to well under 100,000 at the
present time.!

Why should Christians be
concerned about Christian Scienceif
its membership is in decline? There
are two compelling answers to this
question. First, the Church of Christ,
Scientist is trying very hard not to
expire. Under theleadership of Board
of DirectorsChairman VirginiaHarris,
the CCS has embarked on an aggressive, multi-faceted marketing
program designed to mainstream itself and to attract new members.
Oneresult of the marketing program isthat, in 1999, approximately
200,000 copies of cience and Health (the Christian Science
“textbook™) were sold or distributed —a startling increase over the
usual 50,000 to 70,000 copies sold per year.?

A second reason not to ignore Christian Scienceisthat tens of
thousands of people have been, or are till being, affected by this
religion. Anaarming number of former membersremain emotionally
and spiritually wounded, even as people newly attracted to this
religion are being shown only its beautiful side and are usually
unaware of itsdangers. As Christians, it isimportant to understand
Christian Science so we can minister to the wounded. It is aso
important to understand both the attractions and pitfalls of the

s uzanne Buckingham was eaten alive. It began over 20 years

The cancer spread throughout her
body, eating her from within as well
as consuming much of her face. She
spent the last months of her life in
bed, clinging to her Christian
Science faith as a series of
practitioners (professional
Christian Science healers)
“treated” her with Christian
Science prayers and told her that
nothing was wrong with her.

A’L‘temp’cmg a Comeback

by Linda S. Kramer

religion so we can guide seekers away from Christian Science and
toward ahealthier, biblical set of beliefs.
What Christian Scientists Believe

Christian Scientists identify closely with two verses from the
first chapter of Genesis,

“So God created man in hisown image ... And God

saw every thing that he had made, and, behold, it was

very good.” (Genesis1: 27a, 31a, KJV)

Mary Baker Eddy (thefounder of Christian Science) interpreted
these verses to mean that man isthe perfect, spiritual reflection of
God. Matter, sin, disease, and death do not exist. Mrs. Eddy’s
“Scientific Statement of Being” (read every week from every
Christian Science pulpit) beginswith,

“There is no life, truth, intelligence, nor substance in
matter,” and endswith, “There-
fore, man is not material; he
is spiritual.”

A Christian Scientist’sgoal is
to fully understand both his spiritual
nature and the unreality of matter. As
he comprehends these “truths,” his
experiencereflectsthisunderstanding
in the form of healings and in the
overcoming of life's challenges.
Christian Science never really
explains where the belief in matter
camefrom or why it seemsto exist —
it just does (apparently), and
therefore, it must be challenged at
every turn as it constantly tries to
convince us that what we feel, hear,
taste, see, and touch areredl.

Mrs. Eddy presented Christian
Science asascientific system of healing based upon spiritual laws
God (allegedly) had revealed to her. She taught these laws must be
followed — without deviation — if a believer wished to practice
Christian Science with consistent success. She taught Christian
Science cannot be mixed with any other doctrine or spiritual healing
system, and that it isincompatible with medicine.

To the Christian Scientist, the vast misconception that matter
exists is summed up by the term “mortal mind.” We live, receive
pleasure, and suffer fromtheillusory laws of mortal mind aslong as
webelievethey aretrue. Sooner or later wemust all learn that mortal
mindisanillusion, but we suffer fromits apparent effectsuntil we
learn the lesson. Death does not excuse usfrom learning the lesson,
but simply represents a phase through which we pass as we
continue to believe in our mortality. We will suffer on the next
“plane [s] of existence™ (i.e., state(s) of consciousness) until we
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learnwe are sinless, spiritual ideas of God. (Thisisnot considered
to be reincarnation, since reincarnation involves a physical body
and returning to the same plane of existence.) All will be“saved”®
aswe gradually leave our material beliefs behind and realize our
true spirituality. In Christian Science, our “salvation” isnot from
eternal damnation, but from our belief in materiality.

Christian Scientists call themselves Christians, but their beliefs
deviatefrombiblical Christianity on nearly every central doctrine.
To the Christian Scientist, Jesus Christ isa“duality”” consisting of
Jesus “the human man™ and Christ the “divine idea.” Heaven
and hell are states of mind rather than real places.® TheHoly Spirit
is Christian Science and not a member of the Godhead.™* Jesus
“seeming™? death on the cross was not intended to pay for our
sins, but to prove the unreality of sin, disease, and death. The
Bible is full of mistakes. Jesus words were recorded by “dull
disciples ... in a decaying language,”® and must be spiritually
interpreted through Christian Science.

The Attraction

Christian Science offers somereal enticements—a*“spiritually
scientific’* method for healing,
victory over life'scircumstances, and
guaranteed salvation. All one hasto
do to receive these blessings is to
study Mrs. Eddy’swritingsand obey
them to the letter. She was God’'s
messenger to this age and her
writingsare considered infalible. Just
obey her teaching, and learn to think
as she thought, and you will be
victorious.

The Trap

Achieving Eddy’s Utopian
promisesis not as easy asit sounds.
Aside from its spiritual perils,
Christian Science subjects its
adherentsto ahost of emotiona and
physical dangers. From an emotional
standpoint, Christian Scientists face
a disparity between what their
physical senses tell them and what they “know” to be true.
Consciously or unconsciously, they go through life denying the
reality of their bodies and reinterpreting both their emotions and
circumstancesto fit thisfalseview of life. Thismental juggling act
can be especially harmful to children who have aninstinctive need
for their hurts and feelings to be validated. Many of them suffer
emotional neglect astheir parentslovingly tell them that their pain
isnot real.

Thephysical dangers of Christian Science are obvious. Since
they are taught that learning about their bodies is spiritually
harmful, Christian Scientists are ill equipped to understand the
symptoms of illness. They often suffer needlessly from treatable
ailmentsand neglect life-threatening conditionsthat could be cured
if treated in their early stages.

Do Christian Scientistsrecognizethetrapin whichthey live?
Most of them do not. Convinced their religion represents God's
perfect and complete truth, they assume anything that disagrees
with Chrigtian Sciencemust beincorrect. Failed healings, skepticism
over Christian Science doctrine, and claimsthat Christian Science
contradicts the Bible — all of these are blamed on a poor

A Christian Scientist’s goal is to
fully understand both his
spiritual nature and the unreality
of matter. As he comprehends
these “truths,” his experience
reflects this understanding in the
form of healings and in the
overcoming of life’s challenges.
Christian Science never really
explains where the belief in
matter came from or why it
seems to exist. . .

understanding of Christian Science and not on any fault with the
religionitself. Christian Scienceisalwaysright —evenif you don’t
quite understand it and even if people are dying around you.
Mainstreaming the Church
The CCSisfinding new ways to promote itself in light of our
society’s current interest in self-awareness, spirituality, mind/body
connections, aternative medicine, and women'sissues. The CCS's
weekly magazine has been redesigned to include quotesfrom unlikely
figures like New-Age proponent Oprah Winfrey.® Church
representatives are al so turning up at medical conferencesand other
astonishing places. Consider afew activities the CCS has recently
sponsored or in which it has participated:
« InDecember of 1999, VirginiaHarris spokeat asymposium entitled
“Spirituality and Healing in Medicine” sponsored by Harvard
Medical School and the Mind/Body Medical Institute, Beth Israel
Deaconess Medical Center, Boston. At the symposium, Harris
discussed “The Future of Medicine — and the Medicine of the
Future.”
» The CCSrecently participatedin at |east two conferencesregarding
child-abuse prevention. Maryland
churches co-sponsored and provided
two moderators for a conference
entitled, “ Faith Community Response
to Child Abuse.” At a California
conference, CCSrepresentative Brian
Talcott sat on a panel discussing the
subject, “Building Bridges with
Religious Communities in Child-
Abuse Prevention, Intervention, and
Treatment.” Y
» The CCSrecently announced plans
tobuild the Mary Baker Eddy Library
for the Betterment of Humanity.
Scheduled to openin 2002, thelibrary
will house over 500,000 unpublished
documents and artifacts related to
Mrs. Eddy.*® According to the CCS
directors, the library’s purposeis,
“to further the universal
quest for spirituality and the science of being — and
their effect on health and human progress.”®
(Itwill also alow the CCSto secureanother 45 yearsof copyright
protection for the writings under new U.S. copyright laws that take
effect at the end of 2002.) The library will be located at the CCS
headquartersin Boston and will bemodeled after presidentia libraries
with exhibitsand meeting facilitiesfor academic and public discussion
of subjectslike“women’sissues, spiritudity, religion and wellness.”
The CCS has gathered an impressive group of advisors for the
project, including Dr. Ann Braude, Director of Women's Studiesin
Religion Program, Harvard Divinity School; Dr. Herbert A. Benson,
Associate Professor, Harvard Medical School and Founder and
Director of theMind/Body | ngtitute; and Dr. David Hufford, Director,
The DoctorsKienle Center for Humanistic Medicine, Pennsylvania
State University College of Medicine.® As part of the $50-million
project, asatellitelibrary isplanned for SenecaFalls, New York —site
of the first Woman’s Rights Convention.
« Inthefall of 1999, Larry King interviewed VirginiaHarrison his
primetimetelevision show, Larry King Live. King issympathetic to

(Continued on next page)
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“Comeback” (Continued from page 9) . o
the CCS; what resulted was an hour-long commercial for thereligion

that presented its Utopian side while blatantly misrepresenting its
drawbacks. (For example, when King asked about children who
have died under Christian Science care, Harris responded,
“the few cases that have been publicized are the only
ones.”
Having talked with some former Christian Scientistswho lost sib-
lingsinthisreligion, | know that Harris' statement was either pa-
tently false or hopelessly naive.)

The activities listed above suggest the CCSis trying to
project anew image by portraying itself asactively involvedinthe
important issues of our day — women'’s issues, child-abuse
prevention, alternative healthcare, and spirituality, to name afew.
But, with the exception of women’s issues, this new image is
deceptive. As stated on the CCS's official web site,

“The fundamental teachings and practice of Chris-
tian Science do not change, nor will they change.”*

Thismeansthat, no matter how much the CCSidentifiesitself
with the aternative-healthcare movement, its basic tenants will
always prevent mixing Christian
Science with any form of aternative
healthcare. And even as the CCS
speaks out against child abuse, its
basic doctrines still result in
emotional and physical neglect as
parents lovingly tell their children
that their hurtsand painsarenot real.

Along with its new image, the
CCS is avoiding the appearance of
having “policies’ (most notably a
written policy on mixing Christian
Science and medicine). This is a
profound deception, since the very
foundations of Christian Science
preclude this combination. Mrs.
Eddy’s writings repeatedly warn
against trying to combine medicine
with Christian Science as does the
CCS'sofficial web site:

Question on web site: “Why not mix Christian Science
with medical treatment?”

Answer: “Christian Science treatment and medical
treatment proceed from opposite standpoints...To try
to heal from opposite systems may be unfair to the
patient and could be counterproductive to healing.”
(www.tfces.com 2-5-01)

While the answer attempts to appear non-dogmatic with its
use of wordslike “may” and “could,” the CCS'spolicy of not mixing
Chrigtian Sciencewith medicineisclearly revealed by the question
itself and is consistent with how the CCS has operated throughout
its history.

Two exampleswill illustrate how the CCSisattempting to vell
itspolicy regarding medicine. Thefirst exampleinvolves Virginia
Harris' interview on Larry King Live.

To King's question, “Why couldn’t you have prayer
and aspirins?”

Harrisreplies, “Well, people can do whatever they

want to.”

To his later question, “... why not prayer and the

antibiotic?”

The physical dangers of Christian
Science are obvious. Since they are
taught that learning about their
bodies is spiritually harmful,
Christian Scientists are ill equipped
to understand the symptoms of
iliness. They often suffer needlessly
from treatable ailments and neglect
life-threatening conditions that
could be cured if treated in their
early stages.

Sheresponds, “... people do that, Larry. People are
free to do whatever they want to."??

What Harris neglectsto say is, if a person chooses the aspirin
or theantibiotic, they are not freeto use Christian Sciencetreatment
at the same time. If they are under the care of a Christian Science
practitioner and choose to take the medicine, the practitioner is
supposed to drop their case. What Harris should have saidis, “You
can do whatever you want, as long as you don’t mix Christian
Science with medical treatment.”

The second example involves an editorial statement that
originally appeared in the December 1999, issue of The Christian
Science Journal. Inthearticle” The Standpoint of Christian Science
Treatment,” the editorswrote,

“It has not proved helpful to combine Christian Sci-
ence treatment with material methods of cure,” (this
statement isentirely consistent with historical CCS prac-
tice).

Then, in an unprecedented move, the editors recalled the

December Christian Science Journal and reissued it with the
comment,
“[The editors] regret that the
original December issue of The
Christian Science Journal
included a statement that might
have been taken by readers as
policy ... This was not intended
as a policy statement to govern
an individual's practice of
Christian Science.”?

(TheCCSavoidswritten policies,
presumably because several of its
members have been taken to court
when children died under the care of
Christian Science practitioners.)®

The editors then presented a
“correction” saying no one needs to
feel guilty for receiving “temporary
[medical] help.” The correction
emphasizes the Christian Science
Journal includes testimonies of
healing of people who turned to Christian Science after initially
using medicine—and felt no guilt.

While the editors’ “correction” is attempting to reinforce the
CCS's “people-are-free-to-do-whatever-they-want” facade, it does
nothing to help the sincere Christian Scientist. The“facts’ remain:
Medical careisinferior to Christian Science; relying on medical care
is spiritually damaging; you must choose between your religion
and medicine as they are at odds with each other; if you are under
the care of apractitioner, you will lose that support if you consult a
doctor. Ironicaly, three pages after its“correction,” the December
1999 Christian Science Journal carried an article that stated,

“to try to mix spiritual and material means has the
effect of weakening trust in the all-power and all-pres-
ence of God."®

The CCS's “do-as-you-wish” facade appears to be attracting
new followers. | amin contact with several peoplewho areintrigued
by the Utopian promises offered by Christian Science, but who
think they can combinethem with their current religiousbeliefsand/
or with medicine. They are accustomed to the “ pick-and-choose’
attitudes of our day and apparently have not seen or comprehended
such statements by Mrs. Eddy’s as,
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“If the student goes away to practice [Christian Science]
only in part, dividing his interests between God and
mammon and substituting his own views for Truth, he
will inevitably reap the error he sows. Whoever would
demonstrate the healing of Christian Science must
abide strictly by its rules, heed every statement, and
advance from the rudiments laid down."?

Suzanne Buckingham “could” have sought medical treatment.
But asamature and dedicated believer, could shereally choosethe
medical option? She was sure Christian Science could heal her if
only she understood it well enough. She believed her practitioner
could help her achieve that required level of understanding. She
knew going to adoctor would damage her spiritual life and deprive
her of any Christian Science care. And she had been taught to deny
thephysical evidenceinfront of her and to emotionally minimize her
physical situation. No, Suzanne could not go to a doctor; she was
trapped in an emotional and spiritual box that prevented her from
considering any care other than Christian Science treatment.

What did the Christian Science Church do to help Suzanne?
Essentidly ... nothing. In August of 2000, Suzanne'sdaughter, Bryn
Calderon, wrote a letter to officials of the CCS both at the Boston
headquarters and in her home state of California.?” The letter
described Suzanne's condition and referred to the “horrendous
situation”?® in which theillness had placed her family. Bryntold the
CCsSthat, if her mother died, she would aggressively publicize the
death and itslink to Christian Science. To prevent Bryn'saction, all
the CCSofficia shad to do wasto have Suzanne' s practitioner allow
her to see adoctor.

The CCS's response was predictable — Suzanne's practitioner
simply told her,

“We just want you to know that you're free to do what-
ever you think is best.”?®

And with that, the issue apparently was over in the eyes of the
CCS. The practitioner (who is also a Christian Science “teacher,”
placing him among the religion’s most elite class of healers)
continued to “treat” Suzanne until, at hisurging, she switched to a
practitioner closer to her home. (Theteacher livesover an hour from
her house — an irrelevant point since, as in Suzanne's case,
practitionersusually treat their patients over the phone.) Suzanne's
new practitioner then took up the project, speaking with her up to
50 times per month, in one- to two-minute segments, as Suzanne
repeatedly sought relief and healing. With each conversation, the
practitioner told Suzanne she was the spiritual idea of God and
nothing was wrong with her. Suzanne died in April 2001, eight
months after her daughter’s letter to the CCS and still under the
“care” of her practitioner.

Responsible healthcare providers recommend alternative
treatment when their own efforts are unsuccessful. But Suzanne's
situation suggests that Christian Science does not allow its
practitioners to be responsible hedthcare providers, even when the
CCS'sreputation is at stake. Advising Suzanneto go to adoctor was
something her practitioners and her church were not willing to do.

Chrisgtian Scientists seem like happy, healthy, spiritually minded
people. They are actively offering their religion to aworld that is
searching for answers. As seekers inquire about this beautiful-
sounding religion, let us be ready to guide them away from a path
will lead theminto spiritual, physical, and emotional danger.
Witnessing to Christian Scientists
When you are witnessing to Christian Scientists, remember the
following:

Devout Christian Scientists have adeep love for God, Jesus,
and the Bible (as they understand them). Address them with
sensitivity and respect, and with an appreciation for their devotion.

Christian Scientists often sound quite knowledgeable about
the Bible. Remember, much of their Bible knowledge consists of
partial versestaken out of context and assigned new, “ spiritualized”
meanings. Ask them to define their terms when they quote the
Bible. (“What do you mean by the word ‘atonement’?’) When
they quote verses out of context, challenge them to look at those
verses along with the verses before and after them.

Most Christian Scientistshold Mary Baker Eddy invery high
esteem. They have been taught to dismiss negative information
about her asliesand ignorance. Avoid joking about her or making
accusations you cannot clearly support. If you don’t appreciate
wisecracks about Jesus, don’t make them about Mary Baker Eddly.
Suggestions for witnessing to Christian Scientists:

Ask sincere, respectful questions designed to help the
Christian Scientist evaluate hisor her beliefs. For example:

» Ask the question, “Which book do you hold in higher esteem
— Science and Health or the Bible?’

The answer will probably be “both books” or “the Bible.”

Then say, “Mrs. Eddy wrote the Bible contains,

‘manifest mistakes in the ancient versions ... 30,000
different readings in the OId Testament, and ...
300,000 in the New [Testament] ..."°

“She also stated the disciples were ‘dull.’

“On the other hand, she stated her own writings — including
Science and Health and even the Manual (the By-Laws of The
Mother Church) —are,

‘[God]-inspired and infallible.’3?

“How, then, can you esteem the Bible asmuch asyou do Mrs.
Eddy’swritings?’

 Christian Scientists are taught Mrs. Eddy discovered
Christian Science after being healed from aseriousfall ontheicein
February of 1866. She was expected to die, but rose from her bed
on thethird day, healed and free.®® Ask, “If shewasreally healed,
why did she try to sue the city for damages? Court records show
that, during the summer of 1866 (several months after the accident),
she requested money from the city on the grounds she was ‘still
suffering.” ” (In a CCS-authorized biography, Richard Nenneman
records a portion of Mrs. Eddy’s petition to the mayor of Lynn as
preserved in the court records of Essex County, Massachusetts.
Mrs. Eddy’s petition states,

“Having suffered much, and still suffering from the
effects of that fall, she earnestly petitions your Honor
for the recompense of justice in a pecuniary point, so
far as that may atone for her injuries and loss.”)*

* People who become disenchanted with Christian Science
are sometimes reluctant to leave their religion because it still has
many good points (“its people have such a positive attitude and
are so friendly ..."). Point out that the good parts of Christian
Scienceareasoinhiblical Christianity. Find out what virtuesthey
don’t want to leave, and give them examples of how these “good
things’ can also be found in a Christian church.

» Christian Science is supposedly validated by its healings.
Believersundoubtedly will tell you about ahealing they or aloved
one have experienced and may point to over 50,000 “authenticated™
healingspublished in Christian Scienceliterature. Several responses
may be helpful:

(Continued on page 15)

.. Journal

Spring 2001

Page11



CIANT

ow the Evolutines gathered their armiestogether to battle,
and were gathered together in the name of Science, which
rightly belongs to God; they encamped between Science
and Mythology in Cyberspace and elsewhere.

And King Compromise and the men of spiritua Israel were
gathered together, and they encamped in the Valleys of Dayage,
Gaptheory, and Metaphora, and drew up in battle array against the
Evolutines. The Evolutines stood on a mountain on one side, and
Israel stood on a mountain on the other side, with avalley between
them.

And a champion went out from the camp of the Evolutines,
named Piltdown, from Untruth,
the letters after whose name
weresix and then some. He had
brazen, apriori assumptionsin
his head, and he was armed
with acoat of error made from
the fabric of observed
phenomena, and the cut of the
coat reveded 5,000 mistakes.
Moreover, he had liberal
theology as armor on his legs
and an edited Bible between his
shoulders. Now the stuff of his
spie wasinterwoven with great
hubris, and his peer-reviewed
articlesweighed-in heavily with
biased minds; and professed
Chrigtianity went beforehimlike
ashield.

Then he stood and cried out to the armies of Israel, and said to
them, “Why have you come out to line up for battle? Am | not an
Evolutine, and you the servants of King Compromise? Chooseaman
for yourselves, and et him come down to me. If heis able to debate
with me and overcome me, then we will abandon the dogma of
evolutionism. But if | prevail against him and overcomehim, thenyou
shall admit that all your talk of a glorious Redemption in Jesusis
nothing morethan religiousmyth, likethe story of Eve being made of
Adam’srib, Methuselah'slife span, all the miracles of the prophets,
Christ, and the apostles: and, infact, al of your fairy tale Book.”

AndtheEvolutinesaid, “| defy thearmiesof Isragl thisday; give
me aman, that we may fight together.”

When King Compromiseand all Israel heard thesewords of the
Evolutine, they were dismayed and greetly afraid.

Now Rev. Kriatid wasanobody in theworld seyes, whofed his

And King Compromise and the
men of spiritual Israel were
gathered together, and they
encamped in the Valleys of
Dayage, Gaptheory, and
Metaphora, and drew up in battle
array against the Evolutines. The
Evolutines stood on a mountain
on one side, and Israel stood on a
mountain on the other side, with a
valley between them.

by Keith Graham

Father’s sheep by the grace of the Chief Shepherd, Who had been
born at Bethlehem. And the Evol utine drew near and presented himself
40 days, morning and evening. So Rev. Kriatid rose early in the
morning, and he came to the camp as the army was going out to the
fight and shouting for the battle. For Isragl and the Evolutines had
drawn up in battle array, army against army. And Rev. Kriatid came
and greeted his brothers.

Then as he taked with them,
there was the champion, the
Evolutine of Untruth, Piltdown
by name, coming up from the
armiesof the Evolutines; and he
spoke according to the same
words. So Rev. Kriatid heard
them.

Anddl themen of Israel, when
they saw theman, fled fromhim
and were dreadfully afraid. So
the men of Israel said, “Have
you seenthismanwho hascome
up? Surely he has come up to
defy Isradl; and it shall be that
themanwho overcomeshim, the
King of Kingswill enrich!”

Then Rev. Kriatid spoketo the
men who stood by him, saying,
“What shall be done for the man who vanquishesthis Evolutine and
takesaway the reproach of compromise from Isragl? For who isthis
uncircumcised Evolutine, that he should defy the Armiesof theLiving
God?”

And the people answered himinthismanner, saying theKing of
Kingswould greatly enrich the conqueror of the Evolutine.

Now when thewordswhich Rev. Kriatid spokewere heard, they
reported them to King Compromise; and he sent for him. Then Rev.
Kriatid said to King Compromise, “ L et no man’sheart fail because of
him; your servant will go and proclaim Gospel truthto thisEvolutine.”

And King Compromisesaid to Rev. Kriatid, “ Youarenot ableto
go against this Evolutineto fight the good fight against him; for you
are merely a Biblical preacher, but he is wondrously educated in
evolutionism from hisyouth.”

But Rev. Kriatid said to King Compromise, “ Your servant pastors
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his Father’'s sheep, and when cultic doctrine or heresy comes and
takesalamb out of theflock, | go out after it and strikeit, and deliver
thelamb from its mouth; and when it arises against me, | catchit by
itstwisted doctrine, and strike and exposeit, as per Ephesians 5:11.
Your servant has rescued those trapped both in cultic doctrine and
heresy; and this uncircumcised Evolutine will be like one of them,
seeing he has defied the armies of theliving God!”

Moreover Rev. Kriatid said, “ The LORD, who delivered mefrom
the paw of the cultist and from the paw of the heretic, Hewill deliver
me from the hand of thisEvolutine.”

AndKing Compromisesaidto Rev. Kriatid, “ Go, andthe LORD
bewith you!”

So King Compromise offered Rev. Kriatid a panoply that was
much like Piltdown’s, trying to put similar apriori assumptionsinto
hishead, and trying to clothe him with asimilar coat of error.

However, Rev. Kriatid saw that his sword, the Sword of the
Spirit, wasnot well complemented by that armor, which would hinder
histeaching and hiswalk, for he HAD tested them. And Rev. Kriatid
saidto King Compromise, “I cannot walk withthese, for | havetested
themand found them wanting.” So Rev. Kriatid left them beforeKing
Compromise.

Then he took his Shield of Faith in his hand; and he chose for
himsdlf five smooth stonesfrom thejoyfully bubbling Brook of Living
Water:

1. TheHoly Spirit'sFull Inspiration of Scripture,

2. TheDivine, Ultimate Authority of Scripture,

3. TheInerrancy of Scripture— and that on al matters,

4. Thelnfalibility of Scripture, as Jesusmentionsat John 10:35,

5. The Cohesive Unity of all the Parts of the 66 Books of

Scripture,
and put them in his shepherd’s bag, in a pouch that he had, and his
unredacted Bible was open, in his hands. And he drew near to the
Evolutine.

So the Evolutine came, and began drawing near to Rev. Kriatid,
and his Shield of Professed Religion went beforehim. And whenthe
Evolutine looked about and saw Rev. Kriatid, he disdained him, for
hewas only aBiblical preacher (and not very good-looking).

So the Evolutine said to Rev. Kriatid, “Am | from a less-
enlightened age, that you come to me with adusty old book and its
outmoded ideas?’ And the Evolutine cursed Rev. Kriatid by his
gods, Evolvogon and the Baal of Galapagos. And the Evolutine said
to Rev. Kriatid, “Come to me, and | will give your flesh to the
archaeopteryxes of theair (?) and thewolf-whales of thefield (?) !”

Then Rev. Kriatid said to the Evolutine, “ You come to mewith
devilish wisdom, with overweening arrogance, and with
pseudoscience. But | cometo youinthe nameof the LORD of Hosts,

Check out this site,
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the God of the Armiesof Israel, whom you have defied. Thisday the
LORD will ddliver you into my hand, and | will strike you and take
fromyou your ability to deceive. And thisday | will givethe carcass
of the dogma of evolution to the specially created birdsof theair and
the specially created wild beasts of the field, that all the Earth may
know thereisa God in spiritua Isradl. Then all this assembly shall
know the L ORD does not promotetrue faith with the compromising
wordsof the smarmy army; for thebattleisthe LORD’s, and Hewill
give you into our hands!”

So it was, when the Evol utine arose and came and drew near to
meet Rev. Kriatid, that Rev. Kriatid hastened and ran toward thearmy
to meet the Evolutine. Then Rev. Kriatid put hishand in hisbag and
took out astone; and hedung it Hemadeadirect hit onthe Evoluting's
hard head full of error, sothat thetruth sank in, and Piltdown repented
with hisfaceto the Earth.

Thus in love, Rev. Kriatid prevailed over the Evolutine with
Scripturerightly divided, which struck theformer Evolutinechampion,
piercing to the division of soul and spirit, of joints and marrow,
discerning the thoughts and intentions of his heart, and soundly
converting him. But therewas ho compromising weapon in the hand
of Rev. Kriatid.

“For the weapons of our warfare are not carnal but
mighty in God for pulling down strongholds, casting
down argumentsand every high thing that exaltsitself
against theknowledge of God, bringing every thought
into captivity to the obedience of Christ...” (Cf.
1 Samuel 17, 2 Corinthians 10:4,5)

(Continued on Next Page)

Ouryoung people are the future leaders of the church.
Training is not an option — it's a necessity!!!
Will they be trained by the church . . . or the culture?
Contact Midwest Christian Outreach, Inc. for information on setting up a
Young Defenders Boot Camp in your area.
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“...Get Here” (Continued from page 7)
age of six, and studied art, science, philosophy, and other
fields as a way of loving God with the mind. Scholars like
Jonathan Edwards were activists who sought to be
scholarly and well informed in a variety of disciplines.
The minister was an intellectual, as well as spiritual
authority in the community. As Puritan Cotton Mather pro-
claimed, ‘Ignorance is the Mother not of Devotion but of
HERESY. "

Let Me Entertain You

Accordingto pollster George Barna, currently 67% of Evangelicals
arerdativists. Thisisan astounding statistic, yet youwill findthisview
in just about every church if you ask the right questions. Do you
believe Jesus Chrigt is the only hope of salvation for mankind? IsHe
the only way to the Father, or are other religious paths equally truefor
other people as long as they are sincere? The divorce rate inside the
church is higher than outside the church. The church has embraced
psychological theories and precepts amost as if they were sacred
Scripture, and self-esteem has become far more important than the
way of the cross. Two out of three young people raised in the church
will abandon the church, at least in lifestyle when they graduate high
school. Is this because Christians, pastors and other church leaders
don’t care? Wethink, rather, they are perplexed and uncertain how to
reverse the trend. We have spoken with pastors who have lamented
that they would love to teach the fundamentals of the faith and
challenge their congregations to equip themselves to confront the
culturewiththeclaimsof Chrigt, but their churcheswon't acceptit.ina
recent conversation with Pastor Mark Simpson® (whoin additiontohis
pastora duties also ministers overseas) said,

“It is so refreshing to go overseas and teach. | can give
the milk and meat of the word, challenge their heart,
mind, and soul. In turn, they evangelize and challenge
the culture and their churches grow. When | come back
to America, the churches are not interested in the milk
and meat of the Word. | have to compete with cakes, tea,
and circuses.”

Indeed, thisisthe problem. By abandoning the Chrigtian mind, we
have become, inlarge part, the Church of the Ignorant Brethren. Many
Christians seem to bealwayslooking for anew experienceand always
following the latest fad regardless of what heresy is being promoted.
We have become pragmatists. Gwen Shamblin (Weigh Down Work-
shop) deniesthedoctrine of the Trinity and teaches salvation by works,
but hey, people lose weight. “Faith healer” Benny Hinn proclaimed
during one of his church servicesthat God revealed to him there are
nine persons in the Godhead. Hinn aso supposedly throws around
theHoly Spirit, and performs (with emphasison theword perform, asin
performance) spurious*healings,” but he packs out stadiums because
he makes people “fed” closeto God. The supposed Brownsville Re-
viva has hit upon hard times, and the crowds are dwindling so anew
“SecondWind” isproclaimed, whichisdtill led by thesamefa seprophet.
The 1980 Gallup Poll on Religion noted,

“We are having a revival of feelings but not of the knowl-
edge of God. The church today is more guided by feel-
ings than convictions. We value enthusiasm more than
informed commitment.”

Thisis completely contrary to Jesus own words,

“You shall love the Lord your God with all your heart,
and with all your soul, and with all your mind.”®

In an article such as this, there is dways the hazard of sounding
too harshly critical of our fellow Christians and the church. Please
friend, that is not what weintend to convey. We are not saying thereis
nothing right withthe church, or that every Christian hasfallen prey to

ignorance or gpathy. Many Christians are quietly leading lives of
dedication to God and are accomplishing great things. Recently, a
missionary wife and her infant were killed in Peru on their way to
spread the Gospel to peoplewho need desperately to hear it. For this
dedication, and for every Christian who fightsthegood fight, weare
so grateful. We are saying the church, as awhole, could be doing
much better. The first-century church didn’t own any buildings,
possessed no financia wealth, owned no television or radio stations
to get out their message, and yet, the Scriptures and history record
they turned the world upside down! Today, the church owns grand
buildings, radio and television networks, magazines and publishing
houses but, sadly, haslost most of its sadt. The first-century church
took Jesus words serioudy and lived out their faith—they acted as
if they redlly believed what they said they believed. In the process,
they out-thought and out-debated the pagan culture that surrounded
them. Instead of reading Think and Grow Rich by Napolean Hill, we
need to think and grow spiritud by the Word of Jesus Chrigt. Jesus
lovesthechurch, wartsand all, and so dowe. But if there ever wasa
timefor atruerevival, thetimeisnow.
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opportunity to say “Thanks, Christy,” for your contribution
to this publication.
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“Comeback” (Continued from page 11)

* Agreewith them that God does heal, but point out healings
occur even in non-Christian Science churches—including those
that do not emphasize “faith healing.” Healings do not prove
onereligionisthetruth because healings occur in many religions.

*Point out the Apostle Paul did not consider healing to be
asign of hisspirituality. “ Threetimes’ he asked God to heal his
“thorn in theflesh” (2 Cor. 12:8-9), and he then was content to
trust God's sovereignty when God denied his request. Paul also
suggested Timothy “ usealittlewing’ (1 Tim. 5:23) for medicinal
purposes. If insufficient “spiritual understanding™® had caused
Timothy's ailment, Paul would have encouraged him to pray
more about the situation instead of prescribing some wine.

*Don’t be intimidated by the “more than 50,000
authenticated testimonies of healing.”” When compared to
estimated membership numbers, this figure represents roughly
one documented healing per ten Christian Scientists per lifetime!
* Listento what the Christian Scientist hasto say, but be ready

to give calm, clearly stated challengesto biblical errors. Nothing is
quite as disarming as a calm, assured, response.

Linda Kramer spent 30 years in Christian Science before leaving for doctrinal
reasons and then fighting a long battle for emotiona freedom. She now ministers
to the spiritual and emotional needs of others touched by this religion both
through private correspondence and through her work with Christian Way, an
evangelical outreach to Christian Scientists. Dr. Kramer authored the book, The
Religion That Kills, which uses Christian Science writings and secular mind control
theory to examine how Christian Science attracts, controls, and harms its followers.
Dr. Kramer is a wife, mother, and an adjunct professor of chemistry.
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For churches that are serious
about evangelism we recommend:

Dare 2 Share

PO Box 745323
Arvada, CO 80006-5323
Phone: (800) 462-8345

This is a Friday night and Saturday event
where the youth are challenged to the work of
evangelism, trained and equipped in evange-
lism, and taken out to put into practice the
things they have learned.

ApologetiX
istian Parody Band that is concerned
the Biblical illiteracy of today’s youth.
se music familiar with today’s youth
se apologetics lyrics in their songs.
Check them out on the web at:

.. Journal

Spring 2

Page 15



= !'-'|
__www.midwestoutreach.org

Midwest Christian Outreach, Inc. NON-PROFIT ORG.
P.O. Box 455 S oan
Lombard, IL 60148-0455 o

Branches

MAIN OFFICE:
Lombard, Illinois Address Service Requested.
Midwest Christian Outreach, Inc.

P.O. Box 455

;f]’;‘::’d(é'?& O‘;Oégfgggg “Have | now become your enemy by telling you the truth?”
E-Mail: info@midwestoutreach.org - Galatians 4:16 -
President: L.L. (Don) Veinot, Jr.
Director: Joy A. Veinot

Spring Hill, Florida

Midwest Christian Outreach, Inc.
3338 Landover Blvd. \
Spring Hill, FL 34609-2619 FORJEHOVAH'S

Phone: (352) 684-4448 WITNESSES.

E-Mail: dgholson@atlantic.net

Director: Diane Gholson i(630) 556-4551
Salisbury, North Carolina ®(312) 774-8187
Midwest Christian Outreach, Inc. -~
1229 E. Council Street i(270) 927-9374
Salisbury, NC 28146
Phone: (704) 630-9379 I'n Spanish
E-mail: gadfly7@aol.com i(773) 283-6861

Director: Jonathan Miles

24 -Hour Message Lines

LIVE LINE:
= (630) 627-9028

Lohrville, lowa
Midwest Christian Outreach, Inc.

408 Main Street I
Lohrville, 1A 51453-1004
Phone: (712) 465-3010 -

E-mail: mco@cal-net.net

Director: Jeff Hauser How Did We Get HEre? .......ovveevevveeernnn. Page 1
Scranton, Kansas Donand Joy Veinot
Midwest Christian Outreach, Inc.
P.O. Box 201 L. . .
Scranton, KS 66537 Christian Science: Attempting a Comeback ........... Page 8
Phone: (785) 793-2143 :
E-mail: mcoscranton@usa.net LindaKramer
Director: Randall Birtell
GIANTLIE . . . oeeeeeeeecee e Page 12
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